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Has learned from real life of people and forests along Thailand’s northern border

and simmered the experiences, perception toward people,

communities, and forests through several books. ’ ’
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Growing up amidst the rubber plantation of
Phatthalung Province but with the feeling that life is
a void, Suwichanon Ratanaphimon decided to hitchhike
and further the study in philosophy at Chiang Mai
University, where he left after one semester, to learn the
philosophy of real life. It has been over 10 years that he
has learned from real life of people and forests along
Thailand’s northern border and simmered the experiences,
perception toward people, communities, and forests
through several books. His works have appeared through
both real names and pseudonyms e.g. Kham Phorwa,
Ya Yongfai, Nai Knulp, Chon Klum Noi, Ya Nam Thung
Khun Luang, etc. He was awarded “The Green Globe” for
feature writing in 2004 and still wanders around, writes,
composes and sings.

Working and associating with people and forest for
a long time, how do you picture the linkage between
man and nature?

| first found Chiang Mai and the northern being more
than 10 years ago at a mountain village in Chom Thong
District.
forest. On the outside was forest and mountains but on
Then, there’'s no road yet but

| couldn’t imagine how man can live with

the inside was village.
a small walkway through forest. | found a small village
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so peaceful that the movement of grasshopper wings
could be heard (making noises). It was so impressive. That
was the first time and it's been on my mind. It's been
calling me back and induced me to know other places
like that.

| had a chance to go back several times. The latest
was two years ago and it was found to change totally.
A large asphalt road has arrived at the village with lots of
cars. Most people turn to agriculture for sale instead of
growing several plants and vegetables for household and
community consumption. It's like a ready made formula
after the road.

By nature, the village has its own way of life. If it's
gonna change, all must be change and no one can block
that. What can become its way of life will drive the village.
If the whole village doesn’t want to grow cabbages, use
chemicals, or want to sustain the original way, when the
essence is like this, the community will have immunity
with solid stronghold. External factors won't affect the
change, or if there is effect, it will be lessened. It won't
reject new things but won't open to all without screening.
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Strong communities must start
from themselves not outsiders.
However, it’s real hard
because children from the mountains
come down to study and work
in the city more. A chance to return

to villages is rarer. ’ ’
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During the past 10 years, what way of life and changes
have you found?

In the past, people lived on fishes and plants
they could find, with sufficient agriculture. Pakakayor, in
particular, regards rice as their essence. If they have rice
to eat, other things are insignificant. They can be found in
nature by seasons, farming or rice fields. However, recently
they've changed rice fields to cabbage plots, corn fields
with buyers coming for produce at the farms. They start
to have debts. It's capitalism in which marketing and
profit/loss are most important. People grow for sale. It's
the change in both ways of life and thinking. With these
changes, what they earn is never enough. Simplicity of life
is insufficient.

At the end of the day, they've gained nothing. This
year, they may be left with money to pay installment for
a pick-up truck but next year, it's uncertain. They may be
indebted. The worst is their ailing health. Like what Phati
Joni Odochao (Pakakayor Sage) said that we have grown
food for our consumption, why for sale and use money to
buy food. Why make it more complicated.

These days, every place on the mountains (Doi)
is worrying. There're several levels of problems for
communities of the north. If nature is still rich and is
opening up, it's more worrying. We don't mean to let
them live in the old ways but the past should be a good
lesson. We just don’t want them to open up to the
outside without keeping the same pace as those changes
In the past, communities on the
mountains may be satisfied with living on nature but
now forest may not be necessary anymore. They can

that move with time.

buy canned food or instant noodles. New conditions have
been created.

Changes are now approaching deep forests.
people are also fully open up. Maybe we have to tell them of
consequences of their choices, give them information and
fact and allow them to choose and decide by themselves.
We may look at it as outsiders and think for the insiders.

Local

Those on the mountains also want to be comfortable. And
they turn out to burden expectation from people outside
the community who occasionally spend some time there.

The question is how to make them see the value
because when idea changes, way changes. Everything leads
to the destruction of the other side, which is complicated
and related.

However, strong communities must start from
themselves not outsiders. However, it's real hard because
children from the mountains come down to study and
work in the city more. A chance to return to villages is
rarer. New generations are pitiful. They can't live their
lives like their parents but it's also hard to live in the city.
They don’t have a place to stand. It's also parental values
to send children to study for their comfort. It's a conflict
that needs mutual solution.
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Until today, | know that my favorites and impressions
have been over. It may be a good luck for many to have
a chance to see those pictures in the past but today and
tomorrow is a changing picture, sooner or later. To tell moun-
tainous villages to live in peace and happiness is no more.
Don't define it like that. People who think like this cannot
keep pace with others. It's like close your eyes and dream.
We're not looking at reality. It's too ideal a community
and cannot keep pace with changes of people and villages.
We must admit the fact which part has changed and which
can be cured or healed. We must look at it separately.

What about a writing on a garden of a lazy man and
Phati Joni Odochao (Pakakayor sage)?

People like Phati Joni are hard to find. He's ripe with
ideas. Half of his life is with mass production and chemical
use. Until one day he feels that kind of life is hurting
himself and he doesn’t get anything out of that. Life is
very exhausting. He thinks back about life spent in the
past, during his grandparents’ time. He starts from the
garden he has, letting trees and grasses grow and
managing them as usual before trends from society
outside the village approaches. From that day until today,
it's been over ten years.

Phati said that he was lazy. He wouldn’t do much but
let nature take care and heal itself with balance. The more
people interfered, the more mistakes we make. This is
encouraged by outsiders, which is no difference from
building roads or agriculture for sale.

Is there any other villager who lives like Phati Joni?
His children have tried to follow suits, including some
families in the vicinity. They eat vegetables from their
gardens and don’t use chemicals. If there are other plants,
they will help add green color. They don’t cut other trees.
Agriculture is both short and long term. There are both
edible and rare plants. This concept may look new but in
fact it's the original. Phati thinks this is another solution to
life at present. Finally, there're very few people though
Phati has been a tangible example for over 10 years.
Phati's garden is like a book with foreword, contents,
plot and conclusion. It's ready for reading. That's a book
Phati has tried to write and do it. No one may care to read
but Phati has tried to perfect it. | don't feel it's all the hope
of people there but it's stimulating. This book is not totally
forgotten or abandoned. It may be just a tiny part but
indicates that we're on the right track and this really exists.
Upon entering the garden, one can ask any question,
Phati can answer all because all have stories and
reasonable background. Whether it be a stone, a soil,
tree, grass, insect and many others, they all have hidden
meanings. It's a book worth searching for more because
Phati lives his life as an enlightened. He can talk about
anything. He's intellectually developed, able to link a small
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thing with outside world thoroughly and significantly.

If a community has a lot of people like Phati Joni and
can create a stream of idea, it will be very great. At least it
can halt or stimulate something. Though outside trend
can't be stopped, we can learn from lessons around us to
change in a more balancing manner. We can't deny that
we can't live our life as before. Things have changed. The
point is that how to create a balance or the least damage.

Is there any other community in the north that can
live with forest in balance?

There're many groups but the subtle one like Phati
Joni is rare. There're also many groups that have been
mutually within the community because if they're not
aware, their villages can't survive. There're bargains or
conditions. But once they're aware, it's still on the whole.
There's not much about sustainable direction, relation
with land and way of life, including knowing what the
modern world is up to; this is still unclear. They just
start to realize what they should do but it's not tangible
or their behavior isn't clear. In many areas, it's just
an activity. If this is turned into the way of life, it can be
a lesson. This is very interesting. It's not just one-time
stimulation for one-time joining and it's over.

How is the co-existence with community forest
significant to knowledge and change?

When looking at a tree, they’ll see clothes, house post,
mat, food and many others that are their life. It's not just
forest, cool beauty or richness. Connection with forest is
inseparably related with the community way of life. But if
ideas change, the way of life changes, the forest they see
changes, the picture won't be the same anymore.

In the past, if anyone is denied by community, it's
such a big deal.
forgotten or trivialized and cannot satisfy what they
think. There may be some participation with the
community but it's not that tight as before when cutting

But today some customs have been

down a tree would affect the whole forest. Community
being is reduced while individualism increases. It's like
a shattered way of life. They live more like urban people.

You've worked and associated with this kind of thing
for a long time. What do you think about these
conflicts?

These conflicts are complex. It's a conflict between
people and government officials and a conflict within
community, thereby becoming a self-centered society. It's
the local power interest. Who is stronger would get more
benefits. Superficially, they may look happy but actually
there're more hidden.
complicated, the solution must also be complicated and
take a long time. During the past 5 years, the change is
very strong and quick for villages on the mountains.

When the problem gets more
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Does the community have any knowledge/wisdom
systematization?

There's knowledge concerning their way of life e.g.
nurturing Khun Nam Ghost or Forest Ghost. These
traditions exist but at the same time changes occur to
the other side of the village and the old paradigm
has been shaken all the time, thereby trembling ideas
and beliefs.

The community way, whether it be living/eating,
forest, culture or tradition can exist because life has
created it. But if this has changed e.g. Tayna (musical
instrument of Pakakayor) that we've tried to preserve,
letting them listen to old-time songs while they think
they don't have to. They can listen to CDs because
electricity has arrived at their villages. Or when wearing
their tribal attires to the city, and being looked at as
a freak, outdated, so they change to wear jeans. Now
even in important ritual, they wear modern clothes. And
if the tribal attires are lost, which is the story of the way
of life, other things aren’t different.

If they must be like urban people, they must survive
too. They just can’t rely on the idea of outsiders who want
to see them live like before, which is too narrow-minded.
We should be more open. When it's time to change, we
must change but in what way is also important and can’t
be overlooked.

How is the way of life like Phati Joni Odochao
mentioned in the community?

Others can learn from that but to lead such a life in
reality may be hard. Frankly speaking, for all to do the lazy
garden is real hard. It can be a trial or research. Phati Joni
believes it's sustainable but others may not, even the
village where Phati lives also does a lot of mono-crop
agriculture because it can satisfy their wants in life. This
can reflect something; it's a clearly-seen conflict in
the community, notwithstanding other communities.
In addition, those who can refuse the mainstream must
be very modest, living and eating so simple. The point is
the thinking method. This is very impressive.

Is there any solution to the existing conflict between
man and forest?

Personally, when writing which is the hope, it's a big
issue. When seeing the value worth supporting, we will
talk about what happens or tell it as a lesson for new
happenings. It's gonna be like this. In my writing, if there’s
a chance for any story to talk about or impress, | will take
that chance. Though it won't have enough power to specify
anything, | will follow the issue and warn, when seeing
anything wrong from it used to be. It's like relating stories
to one another and making observation, or sending
messages to tell its connection.




ginunna 01s 1sewav 25

vy ] 2 o 2o P S o oo
Fnéeandiauduly san eaanldfunisweniy §Tndmanniu Juhe
nspviuaudnauen luansiauueanuangunaui” ndn " aAnanAuduas

3| A U
luAaAnAN

o ] = J v bl ki 3; - s v
madnalstisazyinliwanng~nladn NauunRasInuIaIAn kA
[ ' v [ a (4
ugunguiaanaiagilala

Faell AyNn Audsueniasinazandessmansnivaniliuan
W5~ ndmouanuntiuiinuan Tldduds ssen dasdn die"e 19

Ao o X Y o A a9 o = .
mqu”l,m:l,ﬂmmmmmum’m ﬂ’]ﬁﬁﬂﬁ‘ﬂﬂuﬂL‘JJ’]iﬂ@ﬂﬂ’\ﬁ‘N@\‘imuﬂ\‘IQMﬂ’]

2
| 1 o

vy oa X o, o
ragpumanild aziiayuueslud augnwezisngdlaniduegyniui
& Y _ a v
wanesfiazlinilasay
dd s ad . X . o
WuadeuiFawiniestitazinn nalinurenmeianuanilyld
AR LI G O A F R R o T PRI T N E R PR PIER PRI
Ifinednonianlimnlifs (uyunazidaauinuazannen” usaiuun
wanadaangau Aednnaglu "a@en Wudaauaeananan nd1 usIwyge

Nusnauises rassAaNfinatiiuauuassae

WganuiFas nagurulunisguadnnisih luaneiisiuandnsgld
awalagladgausssunuantiiuuy  deguguaiinnunianmsa
Ananwlunisannisuabuy adsls

WY AuNNUULAe Annsguadanisiaedndines a1atiuaziin
el g e heying viathdna s Anisanasiu ynaulugue
o Y o ' o G| ﬂl dl = U a Y o 1 %
fufuazpaniusaniu WuFesfisvidundaunin 439 wdaiglililann

2 ' dl ' 7 o v 3 o 4 ‘é{

gt unnngy wu@adntiudanisgualiussesniidugyasssaumn

=3

Tdldlunsnuts Faadlalont  wsrzdiguaulnuliduudeasen awnsn

v aa

p3oa auuazmnInInauilals Tnandn udemathuguald Sdguau
faduudeuazszuuany “wiusdauuuuiueg Dadidaounianuas
ANEAINNE LﬁmLLrﬁii"ﬁ%mfafm%mmgwmmwhﬁu

wsifsiaseaniusfedn InadnearnsvinNIAuasNyHaInIsInans

agudn avunvisatianyinu nisvinlsrastnating auniliAaniiaie us

De

ﬂqj 49( 1 % Add‘ ] A o 7 | a = = o
usaRuAuIudly AdRc s EuiulFduese 01" uneaduswLul
d‘ 1 [} o 1 v 1 j o Y a 1Y
Hul@adwanin awnsnagsaniuilnlfuaziln aunsadusaldede wssas
1lan1 wanwnfae Faanwaniasanuiundiazadesiusoem ez lu

2 o4 X eea o e . .
wnscfisnpeiugaciey Addnisinoun Uhegldnganden Fenasazd

dl d” v v 1 o !
N19UN9uEeilauaadnauna luu

v o _am a & a y ' s 1
dnszsrrdyanhangwintuase @anulalundnazdon g
1 "ausanlunisauadanmisthlaninauy

wazs ity iRt guauiidasiuey  vaniduasefiniazdunsevie

Wunandsyiuldaatiuldssiumil wiguauesifosdnszuufnmilani

Is it because people outside the area have few chances
to know the story of the community so they look at
and solve problems based on the mainstream?

People in the area may not think that's a problem
but outsiders think it's a problem and so they want to
thoroughly fix it with various projects. It's not like that.
The point is that the business system has reached,
followed by advertising and consumption, leading to
other wants. New things are coming up all the time, which
don't need any management.

In addition, it might be because of the feeling of
being minority ethnic, making them inferior to others
in society. They want to be accepted. They feel that
modernity is to be able to keep up with outsiders while
some outsiders feel that what you have and are is value.

How to make them feel that all this is their being?
They can be proud, being the minority.

This is very important. Outsiders themselves should
praise this individualism, making them feel that trouble
is worthwhile. It's not outdated or inferior. If we can
communicate this, it's gonna be beautiful. If the state or
people who manage can see their value, new perspectives
will occur, which is different from today. They will be proud.

There're a lot of these in my writing works. When
seeing beauty value, which isn't beauty, but the beauty of
real life. We can never some stories if they don't tell us.
It's such a delicate perspective and has been transferred
for generations. It's in their bloods and being. However,
the sharp ancestors must convey this knowledge to later

generations.

As for the community right in managing forest, while
we're saying that the state is using unfair authority
with people, how prepared is the community or how
much potential is there in management?

They've been doing this for a long time. It's been
managed through their way of life. Villagers will know
where utilization forest, reserve forest or sacred forest is.
There's been a deal.
acknowledges this and mutually agrees to it.
delicate.

Everyone in the community
It's really
In fact, the government hasn’t given them
opportunity. | believe that they can manage this but
it must be made tangible. There should be no
interference. They must be provided with opportunity.
If any community is not really strong, it can be examined
and fixed. Principally, people can take care of this.
The community way is still strong and the relation is
close, which means it's ready with enough potential. Only
the state guarantees its right according to laws.

It must also be admitted that human earning for
their living is destructive, depending on the degree.
Farming also destroys but it can be recovered. The
previous way can confirm that this is true and it's been
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continued like this. | believe that they can live together
with forest and forest can be recovered but we must give
them a chance. It will take some time before the end goes
well. While we're talking about this, roads are still built

into forest. Their necessities should be reviewed.

If the Community Forest Act has come true, can we
believe that it can help the community to have more
say in forest management?

If the controversial Community Forest Act comes into
reality, it should protect or guarantee local people to
But the community must organize its
system too. | think it can answer many questions for both
people on the mountain and in the city. Maybe it's time

a certain extent.

to review and conclude some lessons, in farming, road
building, electricity and many more.

So far, has the belief in the direction of community
living together with forest been shaken because it
seems the conflict still exists?

| believe that if people come back to their root, it's
still OK because it's valuable, beautiful, and safe, not so
ardent, good for both physical and mental health. At
the same time, if advertising can be lessened or if we
believe the least of advertising, this can be a belief. All
consumption is distortion. | feel people are used but
don't benefit. They're just a small gear wheel that's been
abused. It's so sad to see them work so hard and sacrifice
such a lot but they still have to eat contaminated food.
Life is full of tension while relationship in family and
community is so superficial. They've got nothing. Maybe
with or without their awareness, they've been dragged
along the stream.

How to make them proud that what they have and
are is the world too, is the real area of the world. It's not
the advertising that says it's the world but the existence is
real life. It will be dignified if these things can happen.

I'm very excited every time | find their new things
because | usually find beautiful sentences, stunning ideas
and good perspectives. Some ask whether what | write
really exists. Is it too romantic? But that's what | really
find. | may regard many things as knowledge. Without
transfer, what these people see and touch in nature will
die. It's interesting and should be publicized.

For me, Phati Joni is a teacher, a knowledge bank
and a big book. | usually visit him. It's like studying in
natural classroom with real learning and seeing. It's not
on paper. This is not for Phati Joni only but all areas on the
borders; there’s history. If we open it up, we'll find these
stories. There're a lot of background stories, which
haven't been revealed or told. They're cultural and natural
heritage of a great country. They're worth telling and
keeping as knowledge. What we have a chance to see is
very little.
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How to make them proud that
what they have and are is

the world too, is the real area of
the world. I’s not the advertising
that says it’s the world

but the existence is real life.

It will be dignified if these

things can happen.’ ’

| have a project to pick up stories and their beautiful
aspects to recount to others. | think that upon seeing this,
there're a lot more we can do. If we don't get in, we'll
have no chance to see it and others won't acknowledge.
At least this should stimulate many others so that they
know the real encounter between man and forest,
| believe that it
exists, only if you find it or not, no matter how it changes.

what's the value, what's the beauty.

This is because it's the root of man. His land still exists.
I’'m not getting there with depress but hope and
happiness, no matter how it changes because | feel that
the beauty we're looking for still exists.

On the contrary, if | get in there and pick up bad
stories for further scolding, nothing will be returned.
| dont know where the value is. But writing must have its
story. \We must say more than we see and tell surrounding
stories because these are cause and effect.

What is the chance of extreme change one day and
the tribes will turn back to their original way of life
and be proud of their race?

From what I've talked to mountain people who come
down to study, there's been no one who can think like
Phati Joni. This is also their pride to tell the world of their
way of life. If it's not like that, there’s nothing to be proud
of. It's like waking up one morning and things have all
changed. Nothing belongs to them. They don’t have
to go to farms but work like urban people. So there's
nothing to be proud of. It's lonely actually. But if we feel
it's wrong, you must trade off with spending your life to
see that so that you can be proud again. If you insist you
must return and use what you see into practice, take
action, you must live like that. If you live in the city, what
kind of life you're gonna spend to show your real race.
You must be confident and have enough immunity to
stand in your own way.

| love those who love their own way and take action
with their way of life, not just talking. Excellent principles
without action or highly demanding from others. That's
why | admire Phati Joni. He spends his life as example for
all to see. He announced his return. He has confidence
and follows his belief. He speaks and does the same thing,
which creates acceptance in society.

| still believe that man can live with forest and they're
strong enough. It's reasonable to conclude these lessons
into real practice.
| think that what | can do which will be most consistent
is to convey these stories through writing with the hope

I'm not a practitioner, just a writer.

that it can stimulate and touch people’s heart so that they
can appreciate this from reading, leading to knowledge
and further questioning.




